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and nature of the pramana-^ accepted by him. Pratyaksa
(perception), Anumana (inference) and Agama (verbal
knowledge, also called aitihya by Parasara) are the three
pramana-s accepted by the Visistadvaitin.  Smrti
(recollection), though recognised by some as a distinct
means, Parasara feels that it can be included in its own
source (namely, the anubhava produced by the three
pramana-s). In this context it has to be stated that even
Pratibha (revelation) is claimed as a separate pramana
by some. Parasara does not accept this. (Though it is
true that one can realise the reality of things through
Pratibha, it is useful only in the case of pious people.).

Dependence upon Imga (characteristic mark) and
sabda make the knowledge derived out of them, paroksa
(indirect) in nature. As contrasted with this, if the
knowledge concerning an object is direct without any
mediacy, it becomes aparoksa (immediate).

Pratyaksa is classified as determinate (savikalpaka)
and indeterminate (nirvikalpaka), in the traditional manner
characteristic of the Visistadvaita school. The presence
of anuvrtti (continuity) or pratyavamarsa (retrospection)
characterises   the   savikalpaka-pratyaksa.   In   the
nirvikalpaka, however, though this feature is absent, still
the configuration of the individual seen for the first time
qualifies the knowledge. It is therefore, not a bare
knowledge. From another view-point perception is
sub-divided as that which belongs to the ancients
(anarvacma-yogin-s) and that which belongs to the
ordinary people (arvacma).

Another view expressed by Parasara in the context
of the pramana-^ is that pratyaksa does not cognize
the 'bare existence or being' (sanmatra) of an entity.

Knowledge by its very nature is self-luminous